naHamagTHI KOMIUIEKCH, SIKi aKTUBHO BHKOPHCTOBYBaIM misi 3axucty [lomimms Bin
YHCJIEHHHUX TaTapchKux HamamiB. Lli OenirepaTtuBHi JaHAIIa(THI KOMIUIEKCH HE JIMILE
MaJIi BOEHHHMH ONIOPHHMH ITyHKTaMH, aje i MaJli COLliaJIbHO-€KOHOMI4YHE 3HAUCHHS,
IO CIIPHSUIO PO3BHUTKY rocrofapcTBa y Meskax [lomimst, ocobnmBo Horo miBIEHHUX
perioniB.  BemireparuBHi naHamadTHI KOMIUIEKCH 4YaciB BemuKkoro KHs3iBCTBa
JIuToBCHKOTO YacTKOBO 30epernimcs W 10 HamMX JHIB 1 3apa3 sBIIOTH COOOI0
opuriHaipHI  OemirepaTWBHI  JaHAWAPTHI  KOMIUIEKCH, SKi 3  YCHIXOM
BUKOPHUCTOBYIOTBCS Yy TYPHCTHYHO-pEaKpeamiiHii, Kpae3HaBYid, TOCITITHUIBKII
poOoOTi SK HAyKOBILIB, TaK i MIiCIIEBUX Kpae3HaBLiB. OKpeMi 3 LUX KOMIUIEKCIB 3apa3
(YHKLIOHYIOTB SIK My3el il BITKpUTUM HEOOM.

Knrwuoei cnosa: I[lodinnsa, Benuxe xusziecmeo Jlumoscvke, 6Genicepamughi
aanowagmu, popmeys, payionarbe nPUPOOOKOPUCIYBAHHSL

Anxena HIYKAHOBA
[NonraBchKuii HalliOHAIBHAH MENaroriYHAI yHIBEPCUTET
imMeHi Bomomumupa Koponenka

3aKoHOMIPHOCTI reonpocTOPOBOro po3MilleHHs cagud
CiIbCHKOrO0 3ej1eHoro Typusmy Ha [loaTaBmmHi

Ha mpuxnani peectpy Mepexi «YKpaiHChKa TOCTHHHA caiuba» TPOMaJICBKOL
opranizamii «CHiIka CUJIBCBKOTO 3€JIE€HOT0 TypH3My YKpaiHW» 3°ICOBaHO
3aKOHOMIPHOCTI TE€ONpPOCTOPOBOTO PO3TAIIyBaHHSA CaAu0 CLIBCHKOTO 3€JCHOTO
Typu3My Ha Tepuropii [TontaBcekoi obmacti. 1. JIBa kopuaopu cyOMepu1ioOHaIBHOTO
MPOCTSTaHHs, A€ PO3MIIIEHHS caJu0d KOHIEHTPYEThCS B3JOBXK HAaHOUIBIIMX PidOK
HontaBmmun — [lcma, Bopekmn, Cynu, siki € nputokamu [lninpa. Hampuxnaza, B
nonuHi p. Bopekiwm, Bim mini-roteno «@opteus» i caaubu «lllacnmuBa ocens» Ha
MBHOYI IO TOCTUHHOT canubu «3o01oTta cotay nobausy M. [lonrasu po3ramoaHo 8 i3
16 a6o 50% BkiIrOYEHHX 10 aHai3y 00 ekTiB. [Ipn bOMY TOMiHAHTAMH BHCTYNAIOTh
cemmma Micekoro tumy — KotenpBa, OmimHs, J{MkaHbKa, SIKi MH PO3TILIIAEMO SIK
LEHTPH PO3BUTKY CLIBCHKOTO 3€IeHOro TypusMy. B OmnimHsHCEKOMY HEHTpI
npuseptae 10 cede yBary ETHoCaguba-my3seii «Jlsummaa CBITIMIS», B AKIH TypHCTaM
MPOTIOHYIOTh aBTEHTWYHI Oopmri 3 mewi. 2. OmuH KOpHOOp CyOMIMPOTHOTO
MPOCTATAHHS 13 MiBHIYHOTO-3aXOMy Ha MIBACHHHWN CXill, J€ PO3TallyBaHHS Caau0
TspKie 10 aBroMoOuLTEHOT moporu E40 (Kuie — Xapkis — JIoBKaHCHKHIA) Ta 3aJTi3HUIIL
3a HampsMkoM KuiB — XapkiB, sika mpoxoauth depe3 micto Mupropon (caaubu
«by3unay, «Ko3ampkuit npusam», «Knduncska Caguba», «IlokpoBcbkay Ta iH.). Ha
CY4acHOMY €Talli 3aJIMIIA€TbCS HE Peali30BaHUH B CLILCHKOMY 3€IIEHOMY TypH3Mi
MOTeHIlan MicTa PemeTwiniBky, 3HAaHOI SK OCEpeNOK HApOTHOTO TKAITBA,
KWIMMapcTBa Ta BUMMBaHHA. [lonTaBmuHA Mae TIepeBard IEHTPAITHLHOTO
reorpa)ivHOrO TONOXKEHHS B YKpaiHi 1O BiZHOMICHHIO 0 MICT-MibHOHHHUKIB,
OCKIJTBKH PO3TAIIOBaHA B IIEHTPi TPUKYTHHKA HAWOUIBIINX 32 MFOAHICTIO MicT — Kuis-
XapkiB-JIHInpo Ta BHCOKO ypOaHi30BaHHMX CyCimHiX oOnacrteil. B cydacHux peamisx
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BOEHHOTO CTaHy B YKpaiHi 4acTHHA caanud CUIBCHKOTO 3€JICHOTO TypH3MYy 3aKpHiIacs,
YacTHHA CTaJla IPUXUCTKOM A7 ODkeHLiB. B ymoBax oOMexeHHs Ha BUI3A 3 YKpaiHu
YOJIOBIKiB, IO MiANAAAIOTH i MOOLII3AIiI0, CLTECHKUI 3€TICHUI TYpHU3M CTaB OJIHIEI0
13 HebaraTboX MOXJIMBOCTEH U1l POANHHOTO BiIITOYMHKY YKPaTHCBKHX CiMeH.

Knrouosi cnoea: cinbcokutl 3eieHuti mypusm, 2eonpocmoposa Op2amizayis,
caouba, Ilonmaswuna.

Linas TAVARAS / Jlinac TABAPAC
Lietuviy literataros ir tautosakos institutas

Psychedelics in Lithuanian and Ukrainian Etnomedicine.
A Response to Mental Health Crisis?

The research delves into the history and cultural significance of shared psychedelic
plant rituals and practices within Lithuania, Ukraine, and the broader Eastern European
region. It sheds light on entheogen ethnomedicine potential to address contemporary
mental health crisis. Historically, the use of psychedelic plants in Eastern Europe can
be traced back to pre-Christian times when pagan tribes utilised these natural
substances in rituals to achieve spiritual insights, healing, and communal bonding. The
relevance of this topic is particularly poignant today, as the world witnesses a
"psychedelic renaissance" that is revolutionising mental health paradigms. This shift
is especially critical for Ukraine, a nation currently grappling with a severe mental
health crisis due to ongoing war and trauma. By revisiting the traditional psychedelic
rituals of Lithuania and Ukraine, this research urges scholars, mental health
professionals, and policymakers to consider how traditional psychedelic practices can
inform and enhance modern therapeutic approaches. It also discusses practical
examples of current initiatives such as Ukrainian Psychedelic Research Association
(UPRA) which already provides psychotherapy assisted psychedelic therapies for
Ukrainian veterans.

Keywords: psychedelics, etnomedicine, mental health, crisis.

Ouecs HAYMOBCBKA
KuiBcpkuii HamioHanbpHU yHIBepcuTeT iMeHi Tapaca LlleBuenka

O0pa3 reposi-3miedopus B ykpaiHcbKiii yapiBHiil ka3ni
Ta CyYacCHHUX BOCHHHX HAPATHBaX: THIIOJIOTiYHI mapaJeni

[epoiuHi HapaTHBH — HaJA3BMYAaHHO MOIIMPEHE SBHIIE Pi3HUX €MOX i KYJIBTYP.
3HaYHOIO MIpPOI0 PI3HOYACOBI YSBICHHS HApOAYy-TBOPIIL IIPO TEPOi3M TPAHCIIOE
(onpKIIOpHA YapiBHA Ka3ka. 3arapOHHMIBKA BiliHa pocii B YkpaiHi, ska TpUBae Bxke
noHax 10 pokiB, ONPUSBIIOE IOJCHHI MPOSBU TepOi3My, HaJ3BUYAHOTO piBHS
MY>KHOCTI, HE3JIAMHOCTI JyXY, JIOJSHOCTI, TOOpOTH Ta JMro0o0Bi 10 pimHoi 3emui. Le
NPHU3BENO A0 BHUSBJICHHS TaKoi KiNBKOCTI CIIpPaBXHIX repoiB, mo racio «Ieposim
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